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AN INTRODUCTION TO THE LITURGY OF 
THE DAMASCENE KARAITES. 

No one acquainted with the brightness, beauty, and 
spontaneity of thought and expression which characterize 
the Liturgy of the Synagogue can possibly bestow a large 
amount of admiration on the Services of the Karaites. 
As is usually the case, comparison with the really fine 
proves fatal, or all but fatal, to that which — without being 
destitute of certain merits of its own — is clearly inferior in 
point of beauty and the perennial interest which springs 
from deep-seated reality. The Karaites would probably 
have done wisely if they had retained the essential features 
of the ancient Hebrew Services and only adapted them 
here and there to what they regarded as their own special 
requirements. As it was, their opposition to Talmudism 
blinded them to their own better interests. The parts 
which they did retain they often mutilated and altered to 
such an extent that the few beautiful ancient phrases left 
shine out like pearls in the midst of a heap of far less 
valuable material. Nor were they much more fortunate in 
their imitations of classical Eabbanite models. To produce 
a really good and striking imitation a degree of talent is 
required which almost borders on genius, but — so far as 
poetry and higher religious inspiration are concerned — 
the Karaites were, and probably still are, as a body very 
far removed from the standard of their Eabbanite opponents. 
It is not my intention to speak of details in a brief 
introduction like this ; but I will add that the estimate of 
the Karaite Services formed by Zunz (Ritus, pp. 156-63), 
and recently confirmed by Harkavy and Kaufmann Kohler 
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(Jewish Encycl. articles on "Karaites," vol. VII, pp. 440, 446), 
will certainly not be reversed by future scientific writers 
on this subject, although, of course, the new material that 
is now more generally available will greatly help to 
promote a fuller study of the whole matter. 

The real interest of the Karaite Liturgy lies, not in its 
own intrinsic merit, but in its historical associations. No 
student of post-Talmudic Judaism can ignore the great 
Karaite schism which began about the middle of the eighth 
century, continued for a considerable period of time to 
increase in both polemical and social power, and still 
survives in a flourishing condition in the Crimea 1 , although 
it has dwindled down to something that is not much more 
than nothing in its earlier strongholds in different parts of 
the East and European Turkey. But if Karaism must, 
from an historical point of view, be studied, it is clear that 
its forms of religious services must be studied too ; for it is 
in the ritual of a religious body that most of its ideals, 
doctrines, hopes, and fears find a clear and popular 
utterance. Another kind of historical interest lies in the 
connexion that, of course, does exist between the Services 
of the Synagogue and those of the Karaites. It is from 
this point of view that Zunz approached the subject, and 
penned the pages of his Ritus already referred to. Again, 
the Karaite Services branched off from the orthodox ritual 
at a time when the Siddur, as it now exists, was in the 
process of formation or rather extension, and when the 
Mahzor had not even begun to exist. The question, then, 
arises how much the Karaite Liturgy in its earliest form 
borrowed from the then existing authorized or unauthorized 
liturgical formulae. This question still awaits an answer. 
It may possibly never be answered at all, but it would 
cleaxly not be right to give up every attempt at finding 
a solution. 

1 According to Harkavy, op. cit., p. 446, col. r, the Karaites are 
estimated to number at the present time 10,000 in Russia, and about 
2,000 in other countries. 
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The best known form of the Karaite Services 1 is, how- 
ever, of a comparatively late date, having been redacted 
by Aaron ben Joseph, who appears to have been born in 
the Crimea, about the middle of the thirteenth century, 
though he later on flourished at Constantinople 2 . That 
two kinds of earlier redactions existed has been known 
for some time past 3 . One of these was said to be very 
ancient, and the other was ascribed to R. Joseph, the father 
of the Aaron already mentioned. In addition to this 
information there is now the fact that the British Museum 
Karaite Service Books preserved in MS. form (Or. 3530, 
2531, 3533, 25^6, besides four volumes of Piyyutim), and 
representing the use of Damascus and Jerusalem, differ in 
almost all matters of detail from the redaction of Aaron 
ben Joseph, though agreeing with it in its general principle 
of arrangement. The question, therefore, which must be 
asked is whether the British Museum texts represent the 
ancient form mentioned in Dr. Neubauer's work, or whether 
it is another form again. It is not likely to be the 
redaction of B. Joseph, the father of Aaron ; for, supposing 
him to have lived in the Crimea, it would be strange that 
his order of Services should be found in use in Damascus 
and Jerusalem rather than in the Crimea itself. The 
probability is that Aaron ben Joseph merely issued a fresh 
redaction of the form of Services originally planned or 
executed by his father, and that the later recension of this 
order superseded the earlier. There, therefore, only remains 
the possibility of the Palestinian Services being identical 
with the much older form already referred to. One might 
even regard the identification as probable rather than 
possible, for there is so far no other Karaite ritual to 
dispute the claim to antiquity thus made for the now 
accessible ritual of Damascus and Jerusalem. The fact 

1 Printed at Venice, 1529 ; Vienna, 1854, &e. 

a He composed his important Commentary on the Pentateuch, entitled 
-imnn idd in 1294. 

s See Neubauer, Aus der Petersburger Bibliothek, pp. 58, 140. 
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that Palestine became the headquarters of the Karaite 
body not so very long after its rise within the Persian 
dominions would also seem to favour the probability that 
an earlier liturgical use would be preserved in the two 
Palestinian cities named rather than in Constantinople and 
the Crimea. But no fully satisfying answer can in the 
present state of our knowledge be given. Future discoveries 
may either confirm or overthrow any theory that may be 
formed on the strength of the data before us. 

Turning now to the special part of the subject as 
represented by the text given in the folio wing pages, it 
must be admitted that the short treatise exhibits, if not 
the high-water mark of the Karaite devotional spirit, at 
least a very fair approximation to it. It is here called an 
Introduction, not so much in the usual sense of affording 
a clear and historical insight into the details of the Karaite 
Liturgy — for this it only does to a slight extent — but 
rather because it was intended to promote the general 
spiritual preparedness for prayer on the part of its readers. 
It will be seen that pp. 510-15 deal with the proper attitude 
of the worshipper towards his Creator, the times of prayer, 
the language to be used, cleanliness, &c. On p. 515 begins 
a section treating on the obligation to honour places of 
worship, and on the manner of doing so. Then follow 
remarks (p. 5x6) on the treatment that is to be accorded to 
the Sefer Torah. Lastly (p. 517) there is a paragraph 
describing the kind of personal character that befits those 
who act as ministers in places of worship. 

The attentive reader will easily discover the extent to 
which the rules contained in the treatise are to be ultimately 
referred to Rabbinical tradition, and he will also notice the 
points of difference between the Rabbanites and the prin- 
ciples laid down in the Karaite use of Damascus. One of 
the most striking rules is that the scrolls of the law are to 
be kept in the Synagogue only. 

It should be borne in mind, however, that Karaite 
worship appears here in a special local colouring belonging 
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to a definite time ; for the treatise was written, and 
probably also composed, at Damascus in the year 1700, 
and is prefixed to the forms of week-day and festival 
services as then in use in that city. No author's name is 
given, nor are any authorities quoted in it. It is possible 
that Daniel ben Moses Peroz, who figures very largely as 
a book-collector and author at that period ', and who (with 
the exception, however as it seems, of the present treatise) 
wrote the MS. from which the text is taken, was himself 
the author or compiler of it ; but all that can at present be 
urged in favour of this suggestion is that if Daniel had not 
himself been the author, he would have been likely to have 
inserted the author's name, or given some indication of the 
origin of the treatise in a MS. planned and partly written 
out by himself with a view to presenting it to the Synagogue 
of his city. If, on the other hand, he was himself the 
author of it, his silence might legitimately be ascribed to 
modesty. Anyhow, all that we know of Daniel Per5z 
proves him to have been a person of considerable capacity 
and zeal, and he was no doubt quite capable of writing 
a treatise like the present one. 

The text derives some additional interest from the fact 
that it represents an undoubted specimen of the Arabic 
dialect used by cultivated Jews at Damascus at the 
beginning of the eighteenth century. A few remarks on 
linguistic peculiarities will be found in the notes on the 
text and translation. For the rest I must leave this part of 
the subject to Arabic specialists. My translation must in 
some instances be regarded as conjectural. 



1 See Pinsker, nvaioip "TDipS PP- i 3°- i j l( >7-9 (where also several 
other members of his family are named) ; also Neubauer, Aus dvr 
Peiersburger BiUiothek, p. 26 ; Steinschneider, Die ardbische Literatur derJuden, 
p. 258. 
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I. Text 1 . 
Or. 2531. 
Foi. 3 b. }»i» bi "fys os> nd nana m pjn *»raj e>n* chy 5>k '«■ aea 

JPIN^«3 mN3J&K vn 
i>YUV }KD3k!>K }« 'OJJX HN^K }» pnt?D DDK Hli^N JK £&yK 

n&6si>x in in rmb j?»d5>ni 5>pjii>« p tojni »m npi>K3 ^n npi3 
arayniw Wnniwi Tjaniw Mon^w la^si mtajfoa pmbx 
nan 3^ni yh w p3 ^nnfoi f|ipi^i yi3-6xi D^pn^Ni iudSw 
^k DNn^K^Ni KweSiw smiw nay p ^t T-ii awnta nip "Q 
isp ai> pa • nWs snruDvn ^k tvwxbx >n mm • 3ku£n* 
w^saDN iiiya in «*•« njctSi • ^npi>6« n»ri> ™&£k inni npbxh 
asn 2 pa ♦ rb lib k-ik t^an^N an^y bnafy mtashm nfcWw »b 
1131^3 roosta nor^ k*w • aaniw n*tn ncKjfot fw-iata y»a 
wn ni>ix h!>k »p&5i>K di^n -a prho nx^N rtaftji • pna xi> 

1M "13& DIDi ^Nn "I3N n"OX1 pBB^K KWK p 1T3 "I3S D1D3 i>Nn 

nmn^ np33 np33 Tioyin nhps a-iyi ip3 in xonnpii • .tkmn 
T'^ni p3N-ipi>K nspit* ^y "NsniD ihi 3 3iy^ pi 'fy bbrfo 
bm nhyn i>nn nysi 'ips '^ rvs »e Kroanp iaa3 nfo n-Koyiw 
fin »b ni^K 31511 ' 4 nhyn mW> ny bn 'ip >b& 'iai '« w 

Fol. 4 a. nafof 13T nff'rc&N "ttOij&t I *B 111 1p) ' "N131D "N3131 fnp^N 

mtt"i»i>N nNpiN^N Ti nxpist »s "itfciN^o k^n^k Nn^ya* 13X3 
ip3i 3iy .iy nn '»o 'ips • fftm • nW> msm • nnioewi • ann* »ni 
b*p\ '31 6 p nans nro»e>s3 nsw btsp) 'ai 8 nonsi nrr>m anmn 
•'ai 8 nyit?Ni ^33 tidtp ^Npi 'ji 7 i? rvmnb cipx nW> n«n 
••b nxpiK 'a •>bv JN3 nas iiy ^ai '»d jy skhs^k 135n ihai 
niidi n^soi s ni3i3 i>y lis Nin wi Nn^>n paon n^ipa di^n 

1 In the punctuation some of the special features apparently (though not 
exclusively) belonging to the Damascene dialect are reproduced in the 
text. The original is, however, itself irregular. 

2 The MS. has ;nd ; see the translation. 

3 1 Chron. xxiii. 30. 4 2 Ohron. xxix. 27, 28. B Ps. lv. 18. 

6 Ps. Ixiii. 7. ' Ps. cxix. 62. s Ps. cxix. 147. 
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nn$>Nni>N riii^N )n "by !>f Noh&N iyo3N *ipi • 'ji ^nnta Q-ip 

• Nn$>yB' nNnsN jo • n3?Ni Nnci) btitxcbx }o ti nnnx nil's »n 
yya nj'n-i *ipi ♦ 33ni!jh Dana nnN* nomfo nin ^bnij^k jn D^yoi 
N3^y 3j» wo dhi^n jo nj-oi n'm onmt ntaa Dmi>N w-ray i>n« 
qni no npi S>a 'a waron |n ••jar nN*™ayi>N in^ *|Vi ^y nrwpn 
noN^Ni nm&N ban 'a ins nin "ntimi ntenta Tp 'a jnd3nI>n 
ndni • '31 2,, B3 in^nn -von ny baa '*• nN nanas ny n«h poa 
ana nya jo xnin }N $f nd^n nvrtp no ^y np3 rita inn 
jo it? !>in nirri "6n dob^n yNyc nino snp jo nuta riipi -iaai>N 
^yN Nnnpi nia»i n&£« npi pa" 1 oi> ddb^n npnt?N nini • Nmnp 1 
*in ndni • ddb&n nya NnniN^n pn? ttibdid^n ndni • p-ipfo mt6n 

*im • pbb6n »nn* | in ^n doe6n pp a»S» nio in snyo fr&x Foi. 4 b. 
|Ni> D'-inv ijyo *|Hi pbn^n »b ddb6n ddw npi in nnnv frfac 
no iyai • a-iio^N '3 w m#»ta 'a is pii '3yx rronn "jnib irra 
'3 nsajNiijN yo ruxa nin mW»s }n $>lpa hWn dnpin nj-i3t 
iten wpm* w-ni n:t6 btsch* ?o n^n }ian ;n tw 16 npai 3ny 
ibm wpm* nowi 'ipa ^ha D'i^n ncN n-rcy '3 }Na joi !iy 
|o r»N3 nini '31 3 nnnn epai in nana 'ty &-6 cM oncm 

T&K ?ND3k!j 113'' ^HB ^Np ^>Np JNB • ^h Nn<3 Qt^ d5> !>BN13i>N 

Nna-iy nib "n3 ^y ;n nhs n^n?^ n>3Nn3yi>N fi&bja dhAw «|iw> 

N03 IND3Ni5N "bv IN n3B^M 8 T^*l jy 2N^3^N ' Sl^S }y WD» DN 

i>NnE« jo "NsiK' jia» ;n nya' j3n!j • nsny vb nds ^v n^i naiy* 
"Nvap hsb 13 n^> }n^ nwojfot m^N3 na ^v "n^ »pjn n^ 
Itois pi hn^^n |o n^n j>ya riaiyo jo jnic^n ho ^y qhjo 

• ra Sn* ;d n^y 4 ilyn in Nnany no3 »i>y hjn pi3b>n^nb Nn^syo 
n^N '3yN n^Dipi>N ribpi>N ira pa 1 Im 33/b mbAva nxrbx ndni 
mN3y^i nta^i psNip^ nN niNniN ip |N3o^n mm vb&rc »m 

/,rt D H3 N33D N03 nniNDy NanHNB'' 1 }N jiN 5>ND3 5 130^1 '33 *T30 

nvwa to '3 jia^ &aNi>N nAAtc 'a inWs jNao noni • ny ^Nptn: 

'na b* rtei>K n^y «-fljm |oi • '131 6 '« dm^jn iana | mSnpos 'ipsPoi. 5 a. 

1 Dan. vLjr. * p s . xxxiv. 2. ' 2 Chron. xxix. 30. 

* Vfon = .ju«j. * Text apparently corrupt. 
6 Ps. lxviii. 27. 

VOL. XVIII. L 1 
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bii p epM .TB ^ H$>R }tOD^N J13' 1 }N 33'a ' tub 1DR$> AM 

nsb^ mpiv in ?rd3r i>a!> 33* vh) ' w ^py n»N Rim tndir 
.it 1 ^Di" 1 an * ^jmid* ton ihi i^« im n^» sa; n» ba iy3 r^r 
mi^N i»Di» ih iys on • nm^N "wr anr >ea "ni"3 "R^oa 

• -wai^ rp$>6 ns&a |n^> *]ini • irir^r apfti od^ni *i3r!>ni pftfon 

p epN^NI 1Dli>N |D JRIrS'R 3pni R.13D rB»1»^K WBnM> pa^RI 

^n p^N i»Di» on • n^n bb^r ihsi • dtod nyai3D$>N nR3itani>R 
,iir!>iri .iy pnt '"D3 RinpR ^dj^k Rim • piari>R ^m pi^Ri pwta 
sptwn on 'iai 2 wit nat»n ba anaipai iyi» Stik i>R asm 'ipa 
tmWpx QDia rma» 3N<n ni> jss |ni • indin^n p duWjn 
'ipa m nasi mi dji !>a p rrmom zbpbx ppvsn an • ^in ina 
vi ni.i |N3 \x) 'ui 3 yin i^rn aa-^yo yn nwi iar.n ism 
mWw *a ps^ "now mWw T'i *n n£x fcj * pat? bJ? "*anb 
nai>p pa ton* jr n>na r^>n ^jp wk jrd3N& »i33» nS * naiN 
an * nois in nr6 bn» hddi '•a >e> in bww Dab ihi 4 nnmoi 
an mrotfi!* hdnot j»p£ nm nnon na fornw mnfoe naN- 
wxcD wnp n&?N ahyn ita wnfo '* nn« Tina jhpn T>R3» 
Foi. sb.iiy a^a-iB'i'Na innpN nNnnDNi>R mm jwrwt | nre» by iaixi 
'ipa liy nro r31«d3 nx>n Ninpm 'iai 4 rca nDa» awa nhpa 
pa^ xb) *b> .it »b ben'' jn >!5toW> rw Rh • 'ai 5 V3b nt» inDM 
rS rrra *vb» rS »» hdrt ^^y «i>i nana ^y r^i n&a »a nSuo 
r!?i nyoD 1 ' nnra maa ^Sb« r^i non »»a» nani» r^ mj>ya mi* 
pa> Su» mas nyb 1 * nuiiah* nan * n^yab sjin pjb» »h yatfT 1 

|M TW rS • ROW Rh SIRnn' R^ * pR^R fy '13333 IN i13y "B 

• mom pRi'R p3i m»a pa 11 n^ * nno n^ ^Dia rS pnw pia tor 
amo B'ny ino^d ^y n^R3pNa yrai f]i5a r6sp^R ina nan' 1 an 
■£d ini« n^ »d 'ipa niNpi^ "R^Ra nnaM p jRyra nxp^ 
i?pR n!? nm?o inipd nsb^r p nbp^>R psi n3^3 jen 'n 6 B'i3n 
SNno'' nNDy pb B«iB»ni>R p moRa ps^ nnaR Nh "isn3 ,, 3 n.i3d 
nvm mN3BR noii' nx^Ra nnRnnaR i»3p nyRD bns' on • ns 
■-33R nrbbx :i»ipi Rrrb nnai a^i pNi'N ^n D3.T an * nn«3 

1 Clearly pronounced "liamrim-ma." * Exod. xl. 32. ' Isa. i. 16. 
* Isa. vi. 2. s Exod. iii. 6. * Jar. x. 7- 
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nta asinta in *bx nstopK '•til yvio by *wyK fes nos 
n35?*i '31 x awn naj? ^ki nnx nsy 'a ^ TttabNS nta n s so 
' 3k*v6k }» ton nDsn naN-inyta xn^y arc nta pitbta hdb3 

JfltM | "B npnPD p*£« i>WK3 "XaiNJ? P3* }N KiPK ^XD^K ^ 33*1 Fol. 6 a. 

npnyi t&y ''nn Noa^Ni ^k hdii |»i ns id sptd Twpyiw 
nS 3NP1&N }d spa n^ nyao c|ipn yn npiwa n* pa e]psi n3sa 
p Nonpna 1 "! nwip" vp< }« naipi "a n^y 33*i 'awnta '•a "Nyna 
xh hi ^y ^?"i 3311 }n rb ny sh • nNanta roao'b ny3NXN nna 
paa 11 jn n^y aya -ind33n^k -j$ ns^x tan rank n*raa ^y ^.-rh tan- 
•6y nn 11 npy on * yn npbxi •b« mbpi wi ^bdk ^n ns*io 
jo njo h? «»3 "Nannyo "nsikhd nxho DNip nay^x sppia n3^p 
n^ d^i noes Tain jy my *vpn Wn 33-jd »Dna m*b ncd5^n 
'ipa niD33D mm nawa DB3a ^"t pa'i n« *va naioi pym s piy 
nnrvuoi> -am • nrtsb -raw on '31 «matw rm trnta •tot 
OD3 1 ' &n. '31 6 DfwriN *p fo DH3y wjd ran 'ipa nnon-6 5>»Nrm 
yn roo Ktjyi>K ri-tfrn "Nnyt^i rowan nvp^ ncn yn nxi^ nn 1 " 
q^t inc 'ai 7,, B3 *pi>K innw '3i 6 t>^ "T 1 ^^s ny ^i^n 'ipa 
mm 'ipa mnNt&to naotoiw DNin^N pp'i '31 8 '" nx lanai cnp 
hdj^i • rabd? nn"3 p^ &>"> '^ S QW3 i>« !>n Q'-aa i>« waai> 
nxnp '•ai * ffnaeo Nnyopni ^kb^^n nnnn msi'ni'N ban '•a ns'n 
bs ^m jND^na' 1 k^^ }Nn3NcnD pain b pa i'sa' 1 jn aNnn 11 y»c 
• nbn ^na ciaan | mno amaNi • ywa scy * 0333^ ^y ~\xb Foi. 6 b. 
•■a nh bnND ndi • on^yi nocn * oniati ims • pno Dans 
-cm TKta nh>b ^iDni?N aa^a nns TOai? ^?0N1 • n^n snTi 
pa"i D^sy^N nxn? yaisi pN^Ni ndd^n i^d ns jn ^y monaa 
33D3 nnw '•ai' 1 t6 n3N dndn!?n dt^i • harba ^in *b ^itsni'N 
sh n^y nBn ^y jn int<^ sifs n?' xh * naba poioKota y»a^N 
yc?i>N yn nx^N fim inib n^ ;» '•a ^pi * nbip^ n» riiN^n »a 
10 lana n^npos yh 'ipi? "NBN^a n^a }i6 apxyo naxs yjND 33D Tii> 

1 Gen. iii. 19. 2 So MS. 3 For naw? 

* Ps. li. 19. 6 Ps. cxxiii. 2. 6 Ps. cxliii. 6. 

7 Ps. lxxxviii. 10. 8 Ps. cxxxiv. 2. 9 Lam. iii. 41. 

10 Ps. lxviii. 27. 

Li a 
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"TIN 'ty l!>*13 OKCK hp» JN n^n *B pOIOND^K Dt^ }N ^pl '31 
DN 13131 W? Q3*T 1KB> 5>Kp N1K1 ' *1K0 ^1iT01 '" S>n3 niSIM" 

nd i>ya p»i»n»!'n nr^-n i$h iroi • '« ins ihpi dnn» lyaT 1 • '« 

Ni»N DHOt^l TOD TW3 DHDW bit t& IT'na H3 DSDN^N DmDK 

n»3 msiNV dd • lYnv no in *BinD< nn ^h rrby nay }n 
isino'' jn *iy3$> nns 11 k$> }n xyx m nor^i • n3 rra fl-ntybx 
n?n xh • 0^3 n«3 3$>n n:i3 vn fuuta dkdj^k Dt^i • p31k3d5>n 

JNISD^tO EWD }13^ N^l • Twb&X "V33 blJBW m3B }D^ PIK^N 

»i3Ji • n-oa ^3* }n *6k Dn^N one ^ic *b S»jW>w * hmoiw 

t^K— • mn? ^33 "itoBN^K y»3 Tim *|ini nji3^N him »b inn^ in 

foi. 7 a. ^y yp N1 QDN nSns^x | ndn • iTinnE>ntai nynstai n5»nata nsiJ 

rop-ota noni • rfs-i^ rrpND w? nTi33~i ^y *r*afo d^k di$>3 

n»^B> '*D jy 'Ip3 P3-11^ ppKofo ^D TJ JO 331^K *bv DlW>K Tl 

rvasbz Nn3ipt< taxi '131 'V3*i3 by ynso '« n3» '3ai>D Dp liy 

• n«D33N jn jo fmbtt ^y -nviw yo nm^ta iwd^n jks cat? 
iSsan' inn xmni n»Npi>t< wuki yisniw ^y ypn nnnnt^K sbki 
nin • epa nns^sa pN^s ^n *ii3Di>N ^y nv^n ypm • -intact? ns 
yo nn3?i>K3 iwd^n ]ta *|H nhj-inp nin }n^> d»bk wunp* oi> 
j« 3? • rbbrbtt pkok nsn3 }xi>K • nynsta »b i«$>p nds -n^a 

D$>3 JN1 * IBj* *1P1 JK rriNSyi'N JK3D »B PB1»Ne6n1 DNCN^N t«1313^ 
OT H^N pNDN^K NCN * 1X^3 ^N }K3 H^Dy *B nifl^NS }N1 1D$>3 

nsnpi f3ipi>N riisirii T-nini'Ni -pasntai s Wnni»N ^no sjipi »tb 
Dib Nrr-a 1313'' ni5N ndni * dibdio^n hxai m^Ni xnystom yoe> 

• ih nsc^N noi »33n iiDTOi nwii'N ism nWj6«3 nx-ipN^N n3y 
ni»K pnpi5N py mb'iba \mb Dim Kim hn^n hx 1^3 jn D^yx 
Dinn nt« }t<i> N33'»3 jd onyo s 'iya \tb« ins N^t33i>N }y ns iSs' 
^y ss'b ^so^n ns '•inat? ninb • nviy xynsv osb px pna nai* 
n«^n 'B \n n^nn^n^N 5Hd ndni • mv }N^>yt«3 nniNyN nyND3^N 

Foi. 7 b. iq) eiNnny^N ^xn »ai • yn hdon^ D'oyni'N ^t«n »a i>oyn | i>Nint< 

^VDi>N Nm PDIDND^N H«3 -|NSnN 33^1 • yn n3D non-I^K 3^C3 i>Kn 

d33$>n \vb nwN^Ni nis^N p n-iKnoi Np3 ^y }i3m ND31 ta?n }D 

1 1 Kings viii. 54. 2 The word "rtrvrtN is repeated in the MS. 

3 i. e. i:<rvowa. 
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j-oiDNcta "by 3jm • n-nen n«oio ^jji pxai>tai mb? run iopn tb 
ntoxan t& rein »u DnDaax &ae* t& own nwsi'N'i nianiw jo 
can^y aw ni* jo Miawvai mioso nnmsay nnm }*6 nVan 
nn&n iV ^ bb&k p rrrw no icna* Tin dkok!£ Nivxta 
not&a vry D*6yni>K -intk npn nan anon jw rtiaiNa |*« n^y 

• e>np emp mp * w Dhyi> i^o'' '» * '* ttbta naioa '•o iro 
n1«nfo« in-pk npn • ds^n -6k pupm nanjn mvnb) tfians 
j5nm npn poidno^n3 *w dkon$>k NHNnp* pn maiytaa -itnpt^Ki 

• yie-ita fern a^p^N nao p-inn* Tin ftaNafo *b ^yaaNi cnai N331 
i?ap^ yn ins 2 n-i3e>a nn bv^k ^nat n^ip fend in ijyata mna 
*pn!>sn nx TiyoK> hy in^pm '^ yn nhpa *jh i>j*» fo ypm 
4 naan naai '« i>y ^snm nan nD^N ••a ^pi 'J' 3 T , nym n« wk*i 
^pi • w n^an jo &bn on^K -^i ^y yoafo pa naWw 'ai 
*a *T'T^e ^b"i )t6 DBax nicy p %& ^a nwnp^N i>xnn t6 ]H 
no i>nos nt&$> fya^ fya^ ntw d^k*w£k •£» a?ii • tfoynta 

n? b» n? xnpi 'ipa j^ya nnsya ilynD* | onat6 na^ota i^ya 11 Foi. 8 i 
ns bpn" 1 nan^a mb* "by ybibx nt&x n^ann fas • 'ai 5 -ioni 

Mnh* ni^aa Tia nxajNi nana jxnra *|h yoa tonan no nyai 
••dd n:xb onotnnnto nvoaa to dn-on mby aato }« D^ys 
Sia trtpo axpo wi> n>a miay^s ni^a^N mn ^a nx& oyo enpo 
n'B nsa^p ko i^na aais • 7 ls-cn ^npoi m bxpQ mno nas* 1 
nwton sh ins sh nsto ^oyno^ mb) 3i^ xh n-a bare n^ jn mi 
jni • emp na^ hnl?N tien jo »b» n!ji n^N^ai riK3DKno t6) ns'ia 
md "-aaD^ npia iby xh • pno bvT jx Tia** n^» p3N3 rb }N3 
jw ^5^ , '!'N nam^Ni • n^KON n^a jo D^niiN ona non to notna 
pnaNyijx }o a6n ? •'nn ns^« npi pspnnDN ^3p pa^i nyiD3 
• 8 *rb& n'33 fjainon ^nnns 'ipa ^ ^3 nao anai>Ni * pnnj^N 



1 The use of the imperfect with t_> is shared by the dialect of Damascus 
with that of Egypt ; see e. g. J. Oestrup, Contes de Damos, p. 142. 

2 Ps. li. 19. 3 2 Kings xx. 5. 

4 1 Sam. i. 10. 6 Is. vi. 3. 6 See note on the translation. 

7 Lev. xix. 30; xxvi. 2. 8 Ps. lxxxiv. 11. 
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}d nion n* »b> tap* fN nma n^>n nay ma , « 1 jn n^y no 1 ' }n a? 11 ub) 
— -nnxi piDa hjn ih T'dnj^n jo in nwaaiw ;d in 'na» min^N 
koni • nmoiw i>nwpb«i enaiw nD6^Ni oxbx nosnaN ffco3 pi 
»b min ^yai N&a^Ki D'optta in • nxi^ n-a dn^n *ppi amnn 
jo n^N i>3T }N a? 11 x^i • ann3N nsaxiwi widow ptaaiw Ttv!>K 

Foi. 8 b. ♦ >e> 13YP «^> nta iNiv^N batata «^i nd^n n^i | ^py si? 
fs tbym * i»y^ *a w nd» hk^n nspw *a a Taani>N fs i»pi 
bn» Nnantd nta fivn nsn Nnsnaoa • s£n5n d^k nasosS 
naD QNpo iomta yybx }N3» xdki • nwa "ran NntaaiNi nyxpta 
DNpo 'an 'iv mm ibd wdni • p-mba dnpd pin!>N neki ' nmn 
mn^i) tbx "tnnt* n^s mpn> vb )x -fit p aaia • man ron£ 
na npbno nrb)td> in n*a nxip^ nana npi n»n naxn^N npn 
naD nsajxi nana axnnaa — * pnanota t6n nba anpn 11 321 t&i 
ni'oaa via *a n$>n 'tn 'iv mm naD }i3» a? 1 " n^ |n d^jjn ' nmn 
jN3»i>N jm • rbspba ina |N3d 13 yi> |n aan mxay^ nSnio nton!? 
w mi bdJ oah pm »a i>ya ? i • nnoiwa n^y nmooi "xaxiaxa 
vb) no«-i3M fita? j» n^>n jn!> s poKonfo npia joi nnaoo 'pn ns^a 
i3j? pniiNni'N at^i ntcap '•ay ^y n»a in h^>n }n3e6n nannD* 
in nd3 Taantai ^nnfoa nyc Ww nipita b^N ;d nans 
ab) ' rbmn in p by nonam 1 ' jn a? 1 " n^i • T' , ^N^Di)N '•a msno 
in ]vb nbv noTV 1 «h di3^»n in bpn^ m»: doj^n d»!>» "xinx 
rrac 'm nao ^ • pn^xi p'lyi'N n»a nnS> NifNi * n^y ainan 
ybwo 13131 «i»v cjiav n^Nin ny«D35'N iap^ nana nay aai • ^otaa 
^y aai • nnyn^ dnisni yn nxbb nnxay mna ^bdn ba anon 

Foi. 9 a. awa by nay ^xapxa n^y ni»topK \m \ nsnp^i? nby b^ p 
bp'-a * ny$> na Dt? nvn 'ipa rr>by "tnnw "wpn nljya n^x nxho 
pyDND^N iT'aana nto nna 1 ' an noaaa naxnoo ejwa anxno it^y 
hp^a 'm naD 'a nntwnp ^3p in rioy x»a yn noox a^yn by rb 
tbwb miann '« ina • onyNDD nay maiN3N'a miacn '» nx 13 na 

1 Eead w ; if the reading is ;n, the two phrases n>to ta'' JH and nw mc is 
represent a conflate reading. 

2 KeadVMn. 

3 This word is difficult to explain. Does it represent cjiqt ? 

4 Deut. xxxi. 26. 
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• -ntHD^ >q maiD in x»a rr$rbx natpv rianaS>K nip on * *tyi 

in ND3 njwr^K Nnpi *|h nyai • nx3'» k» n-iin^N p topi 

nay min nao qntjk nytMata dt^ jn dW * inK*iDi>N *a msno 

: i>N-uy b aitai nana -ray to-iai nds i>:w$> nyin 

JflVDJa Tl3 DISC *b 33"' ND 131J ittfim ^"l tOTH }N IWl 

jayst? nnnn $>ya aw ct ratci tn ps" 1 jk din^n ^y ava 
Vipnyo p3*i jt&Ds innriDD pa* ah ♦ bnsm' anxx nip n ds^n 
Diiino ji3* xbi m p rax axDnaNi ni? fins? Nrax «n$> nnona »a 
^y piae> Ti S>»np }«» xh }«d^n ina "noiM xni> nnoii }xa 
Nn^> nnoti frw pa 11 xh • '" unp *by nns $>«ai dw5>k 5>kiok 
aorta* mn nx rrsb 1 ja> n»T&K '•a 'pai .Ty6i smis' rnikb 
tw xh • noia^ta ^is }K3 ^ in jna jks jni ' yn ra» -ijs6k 
nrao »b» ♦nnn jxi • Hn on^y rax ^ ira ^3 »b spxn^s "tnnt6 
♦Ditai Bnpi> trip p tvm ran i>fiy? yai rats iiy }N3 jki tSa* 



II. Translation. 

In the name of the Lord, the God of eternity, blessed be his 
name. 

With the help of God, exalted be he, do we begin to record the 
obligation lying on every believer, namely the worship of God by 
means of prayer. 

Know thou that the word ffl?¥ (i. e. prayer) is a noun derived from 
nt6v, that is to say that man should by it be joined 2 to his Creator. 
It is obligatory both on grounds of reason and of tradition 3 . For 
God, exalted be he, is the most entitled to worship, and gratitude, 
and praise, and glorification, and laud, and exaltation, and adoration, 
and sanctification, and to bowing down, and standing up, and 
humiliation before him, exalted be he. Prom him also must the 
supply of necessities be asked, as also the remission of guilt and sin, 
and inspired guidance to rectitude. And these are the things 
comprised in prayer. And he who does not worship his Creator and 
neglects prayer is worthy of death. It is also necessary for us to 

1 Omit one pT. 

a The author begins with a false etymology, connecting mte with the 
root "jsi (to join) whence a nomen actionis iL*. 
3 Literally "hearing." 
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accustom our children to prayer and worship, so that the obligation 
might be easy to them when they arrive at it. And of the principles 
[underlying] all the commandments these are the most general '. It 
is also obligatory on women as on men ; there is no difference. The 
number of prayers is twice in the natural day, which begins with 
the second stage in the setting of the sun, namely, the latter parti- 
tions in the time of twilight, and ends [the next day] in the latter 
stage in the setting of the sun, namely of the latter of its par- 
titions. And their times are morning and evening, in accordance 
with what is written : "And to stand every morning to laud and to 
praise the Lord, and thus also in the evening." This has been 
ordered in accordance with the times of the sacrifices, and the song, 
and the worship, which they used to recite in the house of the 
Lord, as it is written : " And at the time when the burnt-offering 
began the Song of the Lord " down to " everything till the completion 
of the burnt-offering." And the obligation of prayer at these two 
times is an everlasting obligation. But there has also come down in 
the sacred narratives a mention of prayer offered up by the prophets 
and [other] good men at times different from those mentioned, 
namely at midday, the night-watches, midnight, and at the time of 
the [morning] twilight; as our Master David, peace be upon him, 
said: "At evening, and morning, and midday do I meditate and 
groan." He also said: "In the night-watches do I meditate upon 
thee ; " and again : " At midnight do I rise to praise thee ; " also : 
" I rise early in the twilight and cry." Thus has the Scripture also 
reported of our Master Daniel, peace be upon him, that he used to 
pray three times in the day, as it is written : " And three times in 
the day did he bend upon his knees, and pray and give thanks before 
God." And the learned, blessed be their memory, have agreed that 
the third prayer, namely, that of midday, is voluntary, not obligatory. 
He who desires to do so may offer it. But it is understood that 
voluntary things assume the character of obligatory ones when 
continuously attended to. And we know that some of the people of 
our time have continuously attended to midday prayers. And when 
we find persons who thus continuously attend to it, it is obligatory 
upon us to confirm the custom. For it is required that the worship 
of God should be practised 2 at all times so long as man remains tied 
to life, and more especially when he is in a condition of prosperity 
and peace, as his beloved, peace be upon him, said: "I shall bless 

1 The phrase is difficult in any case, but the substitution of jds for ;ne 
appears to give the best sense obtainable. 

3 This is a conjectural rendering. The meaning of DJJnDn given in the 
Dictionaries does not fit in here. 
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God at all time, his praise shall be always in my mouth." And as for 
the limit of time for morning prayer, it is in accordance with the 
decision * of the learned, blessed be their memory, that its appointed 
time is after the appearance of the morning twilight and the 
brightening of the light, namely from near the time when the 
sun-rays become visible to the appearance of the first part of its 
disk. But when the sun has once risen, the time of prayer is no 
longer. Its time, namely that for the reciting of the Korban, is 
passed. But as for "Musafoth," they may be recited after the rising 
of the sun. And as for the appointed time of evening prayer, it 
lasts from the disappearance of the sun's disk till the end of the 
evening twilight. And the appointed time for midday prayer is 
the time when the sun stands midway in the firmament, this being 
the meaning of the word D'imf, for "lilX is the singular of the dual 
form, that is to say two brightnesses, one in the east and one in the 
west. After having mentioned the times of prayer, we say that when 
prayer is obligatory, namely morning and evening, it should be in 
a form divinely ordered 2 , for we find that Hezekiah and the men of 
his generation charged the Levites with it, as it is written : " And 
King Hezekiah and the princes ordered the prophets to praise God in 
the words of David and Asaph the seer, &c." But when the prayer is 
of the voluntary kind, this is not necessary. And if any one asks 
whether a person who is not able to pray in Hebrew on account of 
being ignorant of it, should pray in whatever language he under- 
stands or should abstain from praying; the answer is that it is 
proper for a man to pray in a language which he understands and 
not in a language which he does not understand. But far be it that 
any Israelitish person should not know any prayer that he can say in 
Hebrew, for none of them can as time goes on help getting to know 
some of the prayers and comprehending their meaning. But it is 
proper that one should pray in a language one understands if that 
which he prays [in Hebrew] is difficult to him. And as for the 
direction of the face at prayer, it is necessary that it should be 
towards the holy Kiblah, that is to say the Temple, which is 
Jerusalem. For it is this place which God, exalted be he, chose for 
sacrifices, and for prayer, and for worship s . . . Let us pray the - 
Lord, exalted be he, that he may allow us to witness its restoration, 
as our Master Ezekiel, peace be upon him, has prophesied. And for 
the place of prayer in the captivity, it is best that it should be in 

1 This is apparently here the meaning of rrnSp no. 

2 brxhx )o, literally : sent down, revealed. 

s The phrase nraton ':a lio seems untranslateable. The text must be 
corrupt in this place. 
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synagogues, as it is written: "In the assemblies bless ye God the 
Lord." But as for one who for some cause or other finds it difficult to 
get to the synagogues, it is necessary that the place in which he 
prays should be free of unclean matter, a requirement of both reason 
and tradition. And no one should engage in prayer before having 
done what is needful, namely purification. One should cleanse 
oneself, then thoroughly wash one's hands with something that 
removes the traces of unclean matter. After that one should wash 
the face, and the eyes, and the nose, and the mouth, and the cavities 
of the ears. This must be done because the face is exposed to dust, 
and the eyes to the tears which issue from them, and the cavities of 
the ears to secreted matter, and the nose to the fluid that issues from 
it, and the same is the case with the mouth. Then shall one wash the 
feet up to the ankles and the hands up to the wrists. This washing 
is in imitation of our Master Aaron, peace be upon him, and of his 
children, as it is written : " When they enter the tent of meeting and 
when they approach the altar, they shall wash, &c." Then comes the 
cleansing of one's clothes from unclean matter. And if a man has 
special garments assigned for prayer, it is better still. Then the 
cleansing of the heart and its purification from all pollution, and 
greediness, and evil thoughts, as it is written: "Wash ye, make ye 
clean, put away your evil deeds, leave off doing wrong." And if it 
be true that this is obligatory on every one both at prayer and apart 
from prayer at all times, it is yet more binding at prayer. And it 
does not befit a man to pray without having made a partition between 
his heart and the lower part of his body. And this is to be done by 
putting on breeches or something about the middle of his body like 
a girdle or a waist-wrapper. One shall then take hold of the Sisith * 
and envelop oneself in it, and cover one's face, so as to shut out the 
things of sense appearing [around]. One shall utter the benediction 
and say: "Blessed be thou, Lord our God, King of the Universe, who 
hath sanctified us with his commandments, and enjoined Sisith upon 
us." This covering [of the face] is in imitation of the Seraphim, 
peace be upon them 2 , as it is written "With two he covered his 
face." It is also in imitation of our Master Moses, peace be upon 
him, as it is written : " And Moses hid his face." And he who leads 3 

1 Here used as a singular, i. e. the rrtio containing the rvs'S. 

2 A curious use of this phrase as applied to the Seraphim, probably 
a mere slip. 

3 In the MS. an » is here written over, so that the form is ^nsoSn. 
Either this form or the more usual +c?chn generally means simply " he 
who is praying," but the context (see the following parts of the transla- 
tion) seems to require the meaning of "Imam." 
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the service should not cany anything, in his hand, nor shall his 
handkerchief be in his sleeve, nor shall there be anything on his 
shoulder or on his head ; and he shall not point with his hand, nor 
wink with his eyes, nor turn himself about either to the right or to 
the left, and he shall not occupy his mind with any tale he may have 
heard, and he shall not blow his nose, and he shall not throw out 
spittle 1 to a distance, but he should in case of necessity throw it into 
a corner of the handkerchief that may be in his bosom, or at his side 
on the ground. And he shall neither be torpid nor stretch out his 
hands in agitation. And it is not right to say one's prayers on 
a chest, or a chair, or a couch. And there shall be nothing between 
him and the ground. He shall then turn towards the Eiblah in fear 
and trembling as if he had come into the presence of a mighty ruler, 
fearing to meet him, trembling for fear of him, anxious to do him 
honour, as it is written : " Who shall not fear thee , King of the 
nations." And between him and the Kiblah there shall be a space 
sufficient for prostration; not less than that, lest he should be 
hemmed in ; nor more, in order to avoid disturbing the mind of him 
who may happen to lead the service with him 2 . Then shall he for 
a time make a devout invocation before beginning prayers so as to 
chase away his [ordinary] thoughts and fix his attention. He shall 
then throw himself on the ground, and press his face upon it and say : 
" God, behold I press the greatest of my members upon the place 
on which I tread with my feet, namely the dust to which I shall 
return in accordance with what thou hast told me : ' For earth art 
thou, and to earth shalt thou return.' " And he shall make his soul 
like unto the ground on which he had prostrated 3 himself, by 
confessing to himself that he is of dust. And it is also obligatory on 
him who leads the service that he should be cognizant of the main 
principles of the Law, grounded in all the ordinances, fearing God, 
exalted be he, and [also fearing] the abyss of transgression and sin, 
so that he should know and firmly believe that he is standing before 
his Creator, exalted be he, in an attitude of obedience, not from 
fear of punishment nor as desirous of reward. And he should when 
standing place his feet evenly, and he should keep them apart on 

1 The word rpn is difficult, but the verb p23' makes the sense clear. 

2 The original is here rather difficult to construe. Dozy gives J with t_> 
in the sense of acting as Imam along with another. The same will 
probably hold good of the xth form as used here. That several persons 
officiated together in leading the services among the Karaites is shown 
e. g. on pp. 169-70 of this MS., where certain recitations are appointed 
for five D'Mrr in succession. 

3 33' apparently used in this sense. 
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account of his toes that he may be able to steady himself. And he 
should not put one foot upon the other, nor fix his hand on his waist, 
because such a thing is the opposite of contrition. And it is necessary 
for him that he should bend his eyes towards the ground, and direct 
his heart to his Creator, exalted be he. Then shall he cross his 
hands over his heart as in the attitude of a servant before his lord, 
well-mannered, confessing the sins that he has committed, for he is 
a sinner, a transgressor, vile, miserable, unable to guide himself, 
and he has neither one that answereth 1 , nor one who regardeth, or 
speaketh [for him] except God, exalted be he. And this shall be 
done with a saddened soul and a broken spirit, as it is written: 
" The sacrifices of God are a broken spirit." Then shall he look for 
his consolation, and wait for his succour, and hope for his mercy, as 
it is written: "As the eyes of servants towards the hand of their 
Master." Then shall he stretch out his hands to God, exalted be he, 
praying for the apportioning of his need, and cognizant of the 
multitude of gifts [received] from him, exalted be he, as has said his 
beloved, peace be upon him, "I have stretched out my hands towards 
thee," " I have extended the palm of my hand to thee," " Lift up 
your hands in holiness and bless the Lord." And he shall join 
together 2 the inner sensations like the outer ones, as it is written : 
"We lift up our hearts with the hands to God in Heaven." Then 
shall he purify his attention for prayer. And it is also necessary for 
him with regard to the reading, correctness of diction, and proper 
articulation with his lips. And at the reading of " Shema' " it is 
necessary that he should make a break between all letters that are 
like each other, so that they should not be joined together. Such 
are " Bekhol-lebhabhka," " Al-lebhabhkem," &c, and the like in other 
cases also. And as for the word "1F1K, it is necessary to prolong it 
much, and he should dwell in his mind on the fact that God, exalted 
be he, is the fullness of the heaven and the earth, and the four sides 
of the world. And the lengthening out should be on the letter Dal. 
And the Imam should not lower his voice, on account of the 
congregation who follow him in prayer. Nor should any of the con- 
gregation raise his voice above him [i. e. the Imam] nor [should they 
do so] in reciting what he gives out to recite. And it is said concerning 
one who prays in private, and leaves off praying with the congregation 
without a preventing cause, that he is worthy of punishment, because 
there is in it opposition to what he, exalted be he, said : " In congrega- 
tions bless [the Lord]." And it is said that they who are led in prayer 
shall, when the Imam says : " Magnify the Lord with me," respond 

1 I have ventured to substitute n:iy for j:i» ; see text. 

2 i.e. join them together for the purpose of lifting them up in prayer. 
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" Great is the Lord, and highly to be praised." And when he has 
said " Lift up your hands in holiness and bless the Lord," they shall 
lift up their hands and say, " Blessed be the Lord," and other similar 
responses. And they who are led in prayer should do what the Imam 
bids them do without raising their voice higher than his. And they 
must also wait until he shall have finished what he has to utter ; then 
shall they respond to him as custom requires. Nor should he on his 
part begin [a fresh part] before those who make the responses have 
finished. And the Imam must also fix his intention, the intention 
of the heart counting above everything. And prayer is not permitted 
to one whose mind is occupied with anything apart from the prayer, 
and he shall not be perturbed like a drunken man or a forgetful man, 
and by no means 1 like one who is occupied with that which disturbing 
thoughts, until he has cleared his mind. And it is necessary that he 
should strive to bring about proper intention, and this by driving out 
all imaginations with all possible striving. 

Let us now speak of bowing and kneeling and prostration. As for 
bowing (na**n) it is a term applied to the posture of one who rests on 
his knees with his legs against his thigh. And as for kneeling 
(WD), it is the posture upon the knees without pressing the legs 
against the thigh, as it is written concerning Solomon, peace be upon 
him: "He rose up from before tbe altar of the Lord from bowing 
upon his knees." And if it is joined with the word D^SN, it means 
bowing down with the forehead, with the breast upon the ground 
without touching the ground with his face. And as for prostration 
(rwnntJ'n), it means falling down on the face and prostrating his 
figure by itself until the vertebrae become loosened. The term also 
applies to bowing down to the earth with the forehead only, when 
the word D^BN is not joined with it ; for when it is so joined, it 
signifies bowing down with the forehead together with the breast, as 
we have said in connexion with W13. Let us now speak of the 
different parts of the service. It is necessary that the Imam and 
the congregation should do alike in the different parts of the service. 
When he stands they must stand, and when he sits they must sit. 
And if they have done the opposite of what he does, it is contrary to 
what it should be. As for the parts during which they should be 
standing, they are, for example, giving of praise, and magnifying, 
and the declaration of the divine unity, and the reading of the 
Korban, and the recitation of the Shema and what follows, and 
the Song of Moses, and the chapters of Musafoth. And as for the 
parts during which they shall be sitting, they are the confession of 

1 This is a mild rendering of vf» cnWa which follows. 
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sins, and the recitations of the Widduyoth, and the Psalm " Haneni," 
and the like. 

Know thou that Dim Nlffi has been appointed at the beginning 
of prayer, because prayer is instead of sacrifice, whereby sins are 
forgiven. For it is now absent from us, but God, exalted be he, is 
merciful and forgives, having permitted the words of our lips to be in 
its place. And when he who leads in prayer 1 has begun, the 
congregation should repeat it with a loud voice. And as for the parts 
for prostration, it is to be on three occasions, namely, at the 
magnification of his name, exalted be he, and at the confession, and 
at the prayer for his mercy, exalted be he. And the congregation, 
both men and women should concentrate their attention behind him 
who leads the prayer 1 ; and it should be in soberness and purity on 
the part of both men and women, for of the unclean prayer is not 
accepted, and more especially of those who are seriously unclean. 
And the congregation, both men and women, should not occupy their 
minds with news or worldly narrations, lest their worship should be 
spoilt, and they be punished by God, exalted be he. And they must 
attend to the Imam, so that they should understand the words he 
utters, and they shall not raise their voice above his ; and when they 
make responses, their voice should be lower than his. And when the 
magnification is uttered, they shall repeat his words, as " Who is like 
Thee among the gods, Lord ?" "The Lord shall reign for ever and 
ever." "Holy, holy, holy," melodiously and gently and sweetly, 
and with the soul well affected. And when the Widduyoth and the 
confession of sins are uttered by the Imam, the congregation shall 
evince gentleness and supplication and weeping and penitence and 
inward contemplation until the heart shall become inflamed thereby 
and the tears flow. This is the purport of what is written "The 
sacrifices of God are a broken spirit." And he, exalted be he, will 
receive and answer him who does so, as he said, exalted be he, to 
Hezekiah, peace be upon him, " I have heard thy prayer, I have seen 
thy tears." It is also said concerning the lady Hannah, "and she 
prayed to the Lord, and kept on weeping." And prayer in the midst 
of the congregation is in this way better than the prayer of a single 
person. And it is said that the iW\1p should not be recited by less 
than ten persons, for in this way the magnification is greater. And 
Israelites should chant one to another in prayer, as the angels do, 
for they call one to another, as it is written, " And they called one to 
another and said." And it is clear that prayer made by the congre- 
gation is greater than the prayer of individuals. May God, exalted 
be he, accept it. Amen. 

1 The word 'tea is here used ; see note 3 on p. 520. 
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After having spoken of all these things, we must also speak con- 
cerning synagogues, may their glory be exalted \ 

Know thou that it is obligatory upon us to honour and reverence 
synagogues, because they are called small sanctuaries, for worship 
takes place in them during this captivity, they being to us in place of 
the great sanctuary, may it be quickly rebuilt ; and God, exalted be 
he, has said "And my sanctuary shall ye fear." And it is obligatory 
in accordance with what we have said concerning them, that one 
should not eat in them, nor drink in them. Nor should jests be made 
in them, nor should there be laughter or strange tales, or worldly 
calculations or any ordinary things, for they are holy. And if 
a, synagogue has two doorways, it is not allowed to make a roadway 
of it, nor should one mount it for a dwelling-place except its ministers, 
or travelling strangers without, however, staying long. And the 
setting out for it should be done quickly, and it should take place 
before the time fixed for prayers, so as to be accounted a zealous 
worshipper. And the going out thereof should be done in the 
opposite manner, as it is written, " I have elected to tarry on 
the threshold of the House of my God." And one should not pass by 
it, or move away from it 2 , without reading some part of either the 
Law, may he magnify it, or of the Prophets, or of the Psalms, even 
if it be only one verse. Among the chief ways of honouring it are 
the treasury, and the oil, and the matting, and the candles, and the 
curtains. And as for the order in which the people should stand 
therein at prayer it is to be as follows: the old people and the 
distinguished and the learned should be in the front, and the delicate 
people in the middle, and the young people behind. And no one 
should enter it who does not understand, nor women, nor little 
children who do not understand anything. And it is said that the 
early attendance at prayer is one of the things that prolongs life. 
And know thou that the parts of the synagogue diifer from each 
other. The part at the entrance answers to the outer court which is 
the outlet thereof like the ny#p 8 ; and the middle part answers to the 
inner court ; and as for the place of the oracle which is the Haikal 
it is the place of the book of the Law. And as for the case [of the 
Law] it is in place of the Ark ; and as for the book of the Law, may 
he magnify and glorify it, it is in place of the tables of the covenant. 
And it follows from this that no one should draw near it except when 
there is need, and in case of necessity, be it in order to take it out for 

1 Conjectural ; reading Dim dit for Vr 'it, but the phrase is properly 
used of persons only. 
s See the note on the text. 
5 On the different meanings of this word see the Dictionaries. 
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reading in it, or for mending anything connected with it. And only 
the clean should come near it. 

We must also speak of the obligations relating to the book of 
the Law. Know thou that the book of the Law, may he magnify and 
exalt it, should only be in synagogues, for they are specially 
venerated in connexion with divine worship. And it should lie in 
a place against the Kiblah. And the place should be provided with 
doors, and it should be covered with a curtain, and it [the book of 
the Law] should be placed into a case and covered with a mantle 
called in the sacred language nrOBQ [for nnBBD]. And over it the 
ornaments 1 for they are part of the honour [due to it]. And one 
should not turn one's back to the place where it is, that is to say, 
turn the back of one's head to it. And those present should stand 
when it is brought out of the Haikal, and they should walk with 
it whilst praising and magnifying, as is mentioned in the service- 
books. And people should not crowd round him who carries it, 
nor should any one touch the mantle with his hand for the purpose of 
receiving it or kissing it ; nor should one roll in the dust before it, 
because this would . . . 2 , and also because he might leave on it 
a trace of perspiration and spittle. For the book of the Law is like 
a king. And it is necessary that at the time of its going forth 
the congregation shall stand round it in rows, and that they should 
bend their heads to the ground as a service to God, exalted be he, 
and as an honour to his ordinance. And he who approaches to read 
from it shall approach it like a servant before the representative 
of his master, whom he has appointed to observe him and bear 
witness concerning him, as it is written, "And be shall there be 
to thee as a witness." And one shall approach it well-mannered, 
in fear, and thinking little of himself. Then shall he open his 
mouth in declaring to those who listen to him the greatness of his 
name, exalted be he, as he shall also declare his greatness before 
reading out of the book of the Law, and he shall say, " Bless ye 
the Lord, the blessed One," and when they hear it they shall answer, 
" Blessed be the Lord, Who is blessed for ever and ever." Then shall 
he read the blessing which is used as an introduction to the reading 
of the Law, as is mentioned in the service-books 3 . And he shall read 
out of the Law the portion appointed. And after that shall be 
read the concluding blessing, as is mentioned in the service-books. 
And know thou that the congregation must show honour to the book 

1 See note on the text. 

a The meaning given in Dozy of ffif*? n cum .JLc pers. is "braver," 
" morguer." 
* TltfTC must be a broken plural of thd. 
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of the Law when it returns to the Haikal, as we have mentioned 
in connexion with its coming forth, and peace be upon Israel. 

And after we have spoken of these things, we must also speak 
concerning him who ministers in the synagogues. 

It is necessary for the minister to be a person of a religious turn of 
mind, one who fears heaven, careful, of a satisfied spirit, possessed 
of strength, a man of activity. He shall not be frivolous or careless, 
and he shall be firm in his service to it ; for it is an honour to him 
and a means of obtaining a reward from God, exalted be he. 
And he shall not be opinionated, because his service to it is like the 
service to a human being. And he shall not be careless or merciless 
concerning the property of people, and so much the more concerning 
the holy things of the Lord. And the object of his service to it shall 
not be the reward which he receiveth. And his intention in the 
ministry shall be directed towards God, exalted be he, so that he 
may receive the reward from him, exalted be he. And if he is 
a priest or a Levite, he is the more to be preferred in his ministry. 
And no one should make private use of the vessels of the house of the 
Lord, for he would thereby render them common. And if any of 
them get broken, it shall be hidden away. And if one might get 
a benefit from it, it may be so used : holy things being turned into 
other holy things, and peace ! 

George Margoliouth. 
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